THE FIRST STEP IN MISSIONS TRAINING:
WRESTLING WITH GOD’S GENERAL
REVELATION (PART 2)1
Chapter Title: The Human Condition
In Romans 1:16-2:5 Paul summarizes his assessment of the human condition without the
gospel, which we are describing as wrestling with God’s general revelation. Readers are
encouraged to repeatedly refer to this text, and to the original translation of this text in the
previous chapter, in order to consider it deeply. What follows is a targeted exposition of selected
themes in this text that may be occasionally forgotten but which will enable believers to better
grasp the condition of the people who need the gospel of Christ. Understanding the condition of
people before God can equip Christians with missionary audacity.

Chapter Thesis: All of human life outside of the gospel is filled with the
terrible contradiction of both knowing and not knowing God at the same
time.
To understand Paul’s conception of life before God, one has to see the human condition
as filled with truly terrible spiritual, moral, and intellectual conflicts, contradictions, and
tensions. At the center of these contradictions stands the problem that all people have a
significant and content-rich knowledge of God, even though people without the Bible do not
want to accept or acknowledge that they have this knowledge about God and from God.
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Everything that people say, think, and feel about God, morality, and other important topics arises
out of their deep, primordial conflict with God. All that people do in all the areas of life and
culture is involved in this wrestling match of the ages. Even the common claim of religious
“neutrality,” that one can talk about God in the same way one talks about minor everyday
matters, is itself a product the human conflict with God, really an attempt to hide from God.2
Paul does not provide precise theoretical terminology, but he assumes a fundamental
contrast between two types of knowledge of God. This contrast is between a deficient knowledge
and a proper knowledge of God, which is also a contrast between a rejected knowledge and an
accepted knowledge of God. The first type of knowledge is what all people have by virtue of
creation and general revelation, whether it is called improper, deficient, or rejected. This first
type of knowledge of God is inseparable from conflict with God. The second type of knowledge,
whether it is called proper or accepted, comes only by the gospel. This second type of knowledge
of God has to do with peace with God by faith in Jesus.3 All people have some type of
knowledge of God, whether improper or proper, rejected or accepted. This distinction is at the
center of human experience and influences all of life, particularly in relation to God himself. God
is unavoidable. This means the knowledge of God in the gospel assumes the previously rejected
knowledge, but gospel-based knowledge of God does not build on the rejected knowledge of
God, as if gospel-based knowledge is a second level that builds upon a lower level. The two
types of knowledge of God are not like floors in a building, such that one stands on top of the
other.4 The knowledge of God we receive in the gospel radically changes and redirects the

2

Neutrality toward God is a modern myth spun by the sons and daughters of Adam and Eve in an attempt to cover
up our status of being expelled from the Garden of Eden and in revolt against God.
3

When a person comes to faith in Christ, that person has a status of peace with God, being legally justified before
God, forgiven of sins, and adopted as a child of God. In a decisive sense, conflict with God has ended. But many
believers do not fully appreciate their status of peace with God and do not yet live out their peace with God in
daily life. We have to appropriate and learn to enjoy our peace with God in a process of intellectual, moral, and
psychological growth.
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Occasionally Christians have talked as if the two types of knowledge of God are layers or levels, so that the
knowledge of God received by special revelation builds on top of knowledge of God received by general revelation.
This manner of speaking underemphasizes the way in which unbelief means rejection of God’s general revelation.
Therefore I do not recommend this two floor way of understanding the relation between general revelation and
special revelation.
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rejected knowledge of God, as well as adding to it. In the light of the gospel, we can
acknowledge that we previously did not want to know God, even though he was making himself
known to us through all of creation.5
Paul claims that God really is revealing himself through creation to all people on earth,
and the language Paul uses is in two verb tenses, including the completed past and also the
ongoing present. God effectively and sufficiently revealed himself through his initial work of
creation at the beginning of time, and God is also actively continuing to speak through his
creation to humankind throughout all of history. (In Romans 3:21 Paul uses similar terminology
to describe the revelation of righteousness from God received by faith in Christ, thereby showing
that there are two revelations from God with different contents and purposes.) God did not
merely create the world and go into retirement (as some deists seem to think);6 he is currently
speaking to all men, women, and children, whether or not they want to listen to God or even
claim to believe in God. And this speech of God to all of humankind, even when rejected, is
crucial to understanding ourselves and our neighbors.
To avoid misunderstanding, one should notice that Paul sees this activity of God as
coming before any human interest in knowing God or asking about God. God has spoken
through creation and is now speaking through creation. This is the word by which God created
the universe and by which he keeps the universe in existence. It is the condition that made
existence and life possible and which still makes existence and life possible.
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When, in Romans 12:2, Paul tells believers to be “transformed by the renewing of your mind,” this surely includes
learning to acknowledge their previously rejected knowledge as coming from God in order to honor him properly.
Obviously this must include giving thanks to God for his continuing preservation of human life by means of general
revelation, the very thing which unbelievers, who do not glorify God or give thanks to him (1:21), refuse to do.
6

One evening more than 30 years ago, I said something very stupid to Leslie, my wife. I said something like, “I
don’t think God is very active in our lives.” Moments later I was struck by lightning while in our living room in
Chesterfield, near St. Louis, USA. It did not take me very long to realize that though I was a Bible reading Christian,
the way I talked about God was truly blasphemous and was rooted in my personal conflict with God. And slowly I
came to the more painful realization that even an honest person without the Bible should not say something so
stupid about God because God’s general revelation teaches us about some of the things God is continuing to do for
all of us. See the following section on the content of general revelation. Of course, few people are honest about
what they know from either God’s general or special revelations.
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Christians have used several different terms to describe this work of God through his
creation: general revelation, natural revelation, or creational revelation. (We will usually use the
term “general revelation.”) Each of these terms has certain strengths, since this revelation of
God is general (to all people), coming through nature (including human nature), which is always
understood to be God’s creation. To repeat, Paul thinks this naturally given knowledge of God is
received into consciousness by all people prior to the gospel as a primordial reality, not merely
as a theoretical possibility, but this knowledge is rejected and suppressed, so that even
unbelievers know God, though they also do not know God at the same time.

Short Definitions
1. General revelation: God’s speech to humankind through all of creation, which both
renders all accountable to God and simultaneously makes life and culture possible.
This is also called “natural revelation” or “creational revelation.”
2. Special revelation: God’s speech to humankind in the Bible and in Christ which has its
center in the gospel of the death and resurrection of Jesus to provide salvation.
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I.

The Content of General Revelation
As Paul describes God’s general revelation, it has a massive amount of content. It is not

only a feeling of dependence or an awareness of something higher and holy, though this is surely
included. Paul describes or alludes to at least seven distinct and specific aspects or dimensions of
the content of God’s general revelation in this text, though not all seven are described with equal
clarity. These are the seven aspects or content areas which Paul teaches that all people know in a
rejected or deficient manner prior to hearing the gospel:
1. the invisible power of God (verse 20);
2. the invisible deity or divine nature of God (verse 20), which may refer to God’s moral
nature or attributes;
3. the moral demands of God’s law, the natural moral law (verse 32);
4. the natural, created scheme or pattern for life (verse 27), which alludes back to the
mandates given to Adam and Eve in the Garden of Eden;
5. the awareness that people deserve punishment for their sins (verse 32);
6. an awareness of human dignity and of that which is honorable about and for people,
since the ability to recognize actions which are inappropriate for humans assumes a primal
awareness, perhaps not articulated in words, of the dignity both of the people acting and of those
receiving the actions (verses 29-32);
7. an awareness of God’s common grace, meaning that on a daily level people often
know they receive good gifts from God while they also know that they deserve the wrath of God
(verses 2:1-5).7
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There are other aspects of the content of God’s general revelation, described in other biblical texts, that are
assumed though not directly mentioned in Romans 1 and 2; these include the way in which God asks questions of
humankind (seen in Genesis 3) and the way God has “set eternity in the heart of man” (Ecclesiastes 3:11). Some of
these will be discussed in a later part of this book.
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It can be truly astonishing for us to begin to consider how much that we know, and that
everyone knows, is known because of what God is continually doing. This content is much richer
than what has been called “ethical monotheism,” a term scholars use to refer the common content
the historical religions of Judaism, Christianity, and Islam. According to the apostle Paul, there is
a rich pattern of truth proclaimed by God through creation (as well as in the Scriptures). As
proclaimed through creation, it forms the foundation and condition for all of human life and
experience even when God and his general revelation are not acknowledged. Not to recognize
that God’s general revelation is the necessary condition for all of human life and experience is
ingratitude toward God.
As a result of this general revelation, there is an important sense in which all people in all
times and in all places know God and make use of this knowledge of God continuously. Paul
says the knowledge of God is plain in all people and to all people (verse 19), and this knowledge
is taken into the consciousness of all people (verse 20). This is what makes us human and
distinguishes humans from anything else in the world.8 Of course, there is also an important
sense in which many people do not know God; this is what makes the gospel important. We are
here considering the deepest self-contradiction and paradox of human experience: in this most
important area of knowledge, a lack of knowledge is based on knowledge. People do not know
God because they do know God. How can this be?
II.

The Normal Human Response to God’s General Revelation
Without the gospel, people normally do not like knowing God because God is

frightening; all people are aware that they deserve God’s wrath because they have not obeyed his
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Surprisingly, this truth about humans is sometimes even recognized by atheists. For example the nineteenth
century atheist philosopher Ludwig von Feuerbach (1804-1872), who thought that God is a projection of mankind’s
ideal character with no existence outside of human consciousness, nevertheless said, “Religion has its basis in the
essential difference between man and the brute—the brutes have no religion.” In other words, the difference
between humans and animals is that humans are religious. See Feuerbach, The Essence of Christianity, translated
nd
into English by George Eliot, as excerpted in Nineteenth-Century Philosophy, Philosophic Classics, Vol. IV, 2
edition, edited by Forrest E. Baird and Walter Kaufmann (Prentice Hall, 2000), p. 135. Feuerbach’s book was
originally published in 1841 in German as Das Wesen des Christentums. Christians can use Feuerbach’s critique of
religious projection to describe the religions and ideologies created by various people and cultures as part of hiding
from God.

6

moral law. This primordial knowledge of God is the basis for the most primordial and ultimate of
human anxieties which influences all that people say and do. For this reason, this knowledge
about God and from God is suppressed or repressed (Think of a psychological/spiritual defense
mechanism.), with the result that people can easily say they do not know God, while, at the same
time, they really do know God, while holding this knowledge in a rejected status. All people
know something about his power, his deity, his moral law, the created order for life, and that
people deserve punishment in relation to God. People have a God-given impression of human
dignity and sense that they receive better than they deserve. But without the gospel, people
“suppress the truth” (verse 18), driving it into the murky underground of culture and
subconsciousness, though it continues to condition all we do and to repeatedly pop back into
consciousness.
Psychologists sometimes talk about the suppression of memories or truths that are
frightening or deeply disturbing; sociologists of knowledge talk about the way in which even
supposedly objective scientific truth claims are heavily influenced by our fears and expectations.
The idea that what people think is true and claim to know is not based on objective or pure
reason is not a new idea; though not articulated in theoretical language, this idea is already
present in the Bible. The general revelation that people deserve the wrath of God because of sin
plays a decisive role in what people think they know. People pretend not to know truths they
prefer not to know. The truth is too frightening.
One can take the account of Adam and Eve hiding from God behind a bush or tree as a
metaphor for the history of the human race, including Paul’s time and our own. (Romans 1:182:5 can properly be seen as an application of Genesis chapters two through nine, even if the book
of Genesis is not directly quoted. There are numerous allusions to Genesis.) From our personal
experience, one could think of the way small children imagine that if they cover their eyes so
they cannot see other people, other people cannot see them; if people say they do not know God,
they imagine that God does not exist or that God does not know them. Without knowing the
gospel of Christ, it is too frightening to acknowledge that God knows us fully. Only when we
grasp the gospel, that God is so gracious and forgiving that he sent his Son to purchase our
redemption, can we then begin to recover from this illness of mind and soul that leads us to claim
that we do not know God, when, in fact, all of us know God. It is terrifying to know we deserve
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the wrath of God; therefore, the default mode of consciousness of the human race is to pretend
we do not or cannot know God, often by means of creating a vast array of idols and views of
God or the Ultimate which are not so terrifying or which can be appeased by our best efforts.
According to Paul’s description of the human condition, our predicament is
epistemological sin or epistemological injustice. This terminology requires explanation. If a
witness in a criminal court trial does not tell the court all he or she knows about the crime under
consideration, that witness will be guilty of a crime in the realm of knowledge. The witness does
not publicly acknowledge all that he or she knows. Depending on the country in which the crime
occurs, it may be defined legally as obstruction of justice or perverting the course of justice.
This is an act of distinctly epistemological (related to knowledge) injustice. Something similar is
happening continually in relation to God, though before God we do not have a right to remain
silent to avoid incriminating ourselves. People say they do not know God, and they probably
even say that to themselves, when they really do know God. This is lying, an act of injustice in
relation to truth, so that it is not wrong to say that lying about God is the fundamental sin.
Unbelief always involves sin, is a result of sin, and is itself sin. One can say that unbelief
is the core of original sin, in such a manner that the many sins of the flesh and sins in
relationships, which Paul describes at length, flow from unbelief.9 The center of the human
problem is in the realm of what we claim to know or not to know; this is epistemological sin and
injustice. For many centuries Christians have said that the sins of the spirit, such as pride and
ingratitude to God, are deeper than the sins of the flesh and contribute to the sins of the flesh.
What we learn from our renewed study of Romans 1, that lying about God is fundamental to sin,
is complementary to this traditional observation. Paul already noted the internal link among the
sins of the spirit; the people who deny that they know God also do not give thanks to him (verse
21), showing the internal spiritual links among ingratitude, unbelief, and lying about God.
A sin of this magnitude has significant results in the entire life of those guilty of the sin.
Some of the results that Paul mentions are closely related to the arena in which the sin occurs,
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Unfortunately, coming to faith does not immediately and completely bring our sins of the flesh and sins in other
relationships to an end. Paul still has to address such sins among believers in passages such as Romans 12:9 to
13:14.
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the internal life of the mind and soul.10 He says, “. . .they became worthless in their thoughts and
their senseless hearts were darkened. Claiming to be wise, they became foolish. . .” (verses 21
and 22). One should not confuse cause and effect. Worthless thoughts, darkened senseless
hearts, and claims of wisdom that cover up true foolishness are the result, not the cause. The
cause is the epistemological sin of unbelief. People claim they do not know God when they
really do know God. Their knowledge of God includes the entire rich and complex content that
everyone receives into consciousness from God’s general revelation.
III.

Internal Contradictions Resulting from Simultaneously Accepting and Rejecting
God’s General Revelation
Knowing God (in a rejected manner) when they claim not to know God is the reason that

people often act as if they do not really believe what they claim to believe. A person may claim
to be a complete moral relativist, saying that there is no universal moral standard or moral law,
but then that person may shout that terrorism or racism is terribly wrong and may also feel
horrible guilt inside; such people, who are very common, deny their own worldview by applying
a known moral law to others and to themselves. A person may claim to be a complete skeptic
with regard to all knowledge, saying we cannot be sure of knowing anything, but then that
person acts as if we all have a lot of shared true knowledge; whether we are crossing a trafficfilled street or doing our banking, we all act on the basis of a lot of information we think
everyone knows to be true. The anarchist may claim that all laws and governments are
unnecessary, undesired, and harmful, but when his group is attacked by neo-Nazis on the street,
the anarchist calls the police, wanting his freedom of speech to be protected by law. This step
obviously makes the anarchist philosophy of life look like a game, not a serious conviction.11
Part of the time people act and talk according to their repressed knowledge, which they
receive from God’s general revelation, instead of acting according to the beliefs they claim to
accept. (We can be grateful to God that many people do not practice the beliefs they claim to
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Here, and throughout Romans 1, Paul is describing “the pattern of this world” (Romans 12:2), from which
believers are to be continually turning away.
11

The anarchist described is a close friend before he came to faith; the other people described are composites of
many students I have taught in various universities.
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accept, since it leads to many good results for all of us. It is a dimension of common grace.)
When a religion or ideology denies the truths which God proclaims via general revelation, its
adherents do not fully believe their own words. They are of two minds, needing to trust the truths
of general revelation in order to live, while they claim to affirm alternate beliefs.12 This is the
origin of the conflict most people have between their professed beliefs and their practiced
beliefs.13 Paul’s courage and pride in the gospel are related to how the gospel allows people who
have become believers (and those on the way to faith in the gospel) to both accept and explain
those truths which are in conflict with their professed beliefs and keep them from fully affirming
and practicing their own professed beliefs.
It can be a significant step, both toward faith and toward intellectual integrity, when a
person recognizes that he/she does not really believe his/her own philosophy of life and, in fact,
lives on the basis of known truths that cannot be explained without reference to God and God’s
general revelation. Many fashionable religious and philosophical claims are in conflict with the
truths (learned by general revelation) we all presuppose in order to carry on our lives. Identifying
this conflict, this status of being of two minds, can be painful for a person, but we should attempt
to assist people through this process. This internal contradiction is part of the common spiritual
defense mechanism people build against God’s general revelation. The gospel of forgiveness in
Christ is the way out of this internal conflict and contradiction; as Christians, we can be of one
mind within ourselves, with a real explanation of our experience; this is part of what we can tell
people who are interested in the gospel.
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The inner conflict of being of two minds explains much of the religious and ideological extremism we observe in
society. Inner conflict or uncertainty easily leads to hostility toward people who profess other beliefs. Real peace
with God leads both to becoming peaceful people and to courageous gospel proclamation.
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Among people who are not Christians, their practiced beliefs are often better than their professed beliefs
because of the influence of God’s general revelation. Among Christians, our practiced beliefs are often not as good
as our professed beliefs because of the continuing influence of sin and unbelief.
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A Personal Experience
Many years ago, when I was a nasty young lecturer in philosophy, I played a philosophical
trick on a young woman in an ethics class I taught. She wrote a course essay in which she
argued brilliantly that all ethical concerns were a matter of taste; just as some people like
ice cream while others like candy, some people like one set of actions while others like
another set of actions. It clearly followed from her essay that it is equally good to like
genocide or to like protecting human rights. My nasty trick was to write on her paper,
“Excellent essay; failure.”
She was quite angry when she came to see me a few days later. “How can you fail me if I
wrote an excellent essay?” she almost screamed.
I calmly responded, “It tasted good. Ethics is a matter of taste.”
“But a good paper deserves a good grade!!” she huffed.
With a bored glance, I responded, “You convinced me. Everything is relative.”
“BUT THERE ARE RULES!! GOOD PAPERS GET GOOD GRADES!! EVEN PROFESSORS HAVE TO
FOLLOW THE RULES!!”
And then the light went on in her mind. Her anger at me showed her that she did not really
believe the things she had written in her philosophy essay. She really thought (contrary to
everything she had written) that we all know a lot about right and wrong and there are real
standards of proper behavior that are different from matters of taste. I gave her a good
grade for what she learned, but her whole relativistic philosophy of life was broken to
pieces. Like most people, she not only believed in a standard of right and wrong (in spite of
what she said she believed); she also knew that I knew the same standard of right and
wrong, God’s natural moral law. Her denial of a standard of right and wrong was only a
fashionable game she was playing. By losing her game, she may have begun to recover her
soul.
I wish I could claim that this philosophical trick was my own idea; honesty requires that I say
I learned it from C. S. Lewis and Romans 1. This trick shows something important about our
moral knowledge; with Lewis, I would claim it also shows something very important about
ourselves and about the nature of the universe. And these truths about moral knowledge,
our selves, and the nature of the universe are best explained by the biblical account of God,
the moral law, and human fallenness.

11

IV.

Religious Reversals
The worthless thoughts, darkened hearts, and general foolishness described by Paul lead

to a profound and ironic exchange or substitution: People try to replace the Creator God with
something he created, thereby also reversing the human relation to the rest of creation. In verse
23 he explains, “. . .they exchanged the glory of the immortal God for the image of the likeness
of mortal man, birds, animals, and reptiles, . . .” using words that echo Genesis 2, where humans
were to name (from a position of authority over nature) and be responsible for the rest of
creation. This means that people create substitute gods to try to replace the Creator, but by this
process they also reverse their own relation to the rest of creation, imagining something in
creation to be an authority over themselves.14 Unbelief does not lead to people becoming
religionless; unbelief in the Creator/Redeemer leads to all sorts of religions, even atheist
religions, though Paul’s description would lead us to expect to find the worship of some aspect
or dimension of creation below the surface of consciousness, even among people who claim to
be atheists. People are unavoidably religious, even if they may claim not to be religious and say
they cannot or do not know God. Paul’s analysis leads to saying that the many philosophies,
worldviews, and religions of the world all involve a substitute or replacement for God.
Paul’s claims are an obvious echo of the invitation of the prophet Isaiah to compare God
with idols, and God’s promises with the promises people hope are coming from idols, leading to
a discrediting of idolatry. (See Isaiah 44:9-20 and Isaiah 46:5-9.)15 Isaiah expected people to
perceive the deception and foolishness involved in idolatry and then to draw back to reaffirm
their faith in the God of the Old Testament covenants. Of course, many of the ancient
philosophers in Greece and Rome also ridiculed the polytheism of their day, regarding it as silly
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One can view many addictions as a current example of a reversed relation to some substance, practice, or
instinct which was given in creation. Instead of people being in a position of authority over that substance,
practice, or instinct (as was described in the account of creation in Genesis), people place themselves below the
authority of that dimension of creation.
15

Using ridicule designed to make people think more seriously, Isaiah mocked, “No one stops to think, no one has
the knowledge or understanding to say, ‘Half of it I used for fuel; I even baked bread over its coals, I roasted meat
20
and I ate. Shall I make a detestable thing from what is left? Shall I bow down to a block of wood?’ Such a person
feeds on ashes, a deluded heart misleads him; he cannot save himself, or say, ‘Is not this thing in my right hand a
lie?’” Isaiah 44: 19, 20.
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nonsense, but they lacked a compelling religious alternative and gospel.16 Similar to the prophets
and philosophers, Paul expects people to perceive the foolishness and lack of credibility of the
many forms of idolatry. His message explains both idolatry and why people can become serious
critics of idolatry in a manner which makes Paul’s gospel worthy of attention and consideration.
People are constantly creating new gods, and Paul’s language suggests a wide diversity of
substitute religions. Sometimes people imagine gods or goddesses that are images of
themselves, perhaps idealized or tragic images of themselves, as seen in many types of
polytheism. Sometimes people imagine a god or gods that are similar to something else in
creation, as seen in various nature religions and fertility cults. Sometimes people create a god
from a falsified and absolutized dimension of social experience, such as race, history, nation, or
economic relations, leading to many social/political ideologies. The history of western thought
portrays a series of “Gods of the Philosophers,” each of which has only a few characteristics of
the biblical God and is surely both less frightening than Paul’s God and not a source of a real
gospel of forgiveness of sin. Whether the philosopher’s god is created by a deist, a pantheist, or a
representative of some other philosophical orientation, it, he, or she is not the God who exercises
both wrath and grace in both nature and history. The Gods of the Philosophers and the gods of
the religions are projections arising from the divided minds of people who are suppressing the
general revelation of the God of creation and redemption.
Whatever the type of substitute religion people develop, unbelief in the known but
denied Creator drives people to replace him with something that attempts to explain the universe
and also seems to promise the hope, comfort, meaning, forgiveness, reconciliation, and direction
that only God can provide. Primal Angst in view of the known but denied law and wrath of God
makes irreligion truly impossible. Paul sees human life as filled with self-deception on a scale
that few other people have imagined, and at the core of that self-deception is a wide-ranging set
of substitute religions and a denial of the only God to provide a real gospel. This makes
preaching that gospel truly urgent.
V.
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Missions Training

Here I am thinking especially of Socrates and Plato.
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When the apostle Paul preached to people without the Bible in Athens (Acts 17:22-34), he
first mentioned a reference to an “unknown God” in their community, but then Paul immediately
assumed that the people of Athens both knew a lot about this God and also had a conflict with
God at the center of their lives. His audacious preaching was empowered by knowing the truths
we have just studied. Even before Paul arrived in Athens, the people of Athens were wrestling
with God.
The central internal conflict within human life is that of both knowing God and not knowing
God at the same time because, without the gospel of Christ, people usually repress and attempt to
avoid God’s general revelation which is filled with rich, complex content. People are dreadfully
afraid of God’s general revelation because it includes the truth that we deserve God’s wrath for
our sins, but this ongoing revelation provides the necessary condition for all people to live as
humans and to remain human. Therefore, people without the gospel are always of two minds, not
really believing all the things they claim to believe, while they create all sorts of God-substitutes.
Should we not be proud of the gospel, which allows us to understand our experience of the world
and also gives us substantial hope?
For study and discussion:
1. What is the central self-contradiction within human life? How do you experience this and
also see it in the lives of others?
2. In what way does everyone know God? In what way do some not know God?
3. What contents does everyone know because of general revelation? How is this different
from how you have previously thought about general revelation?
4. How does each of the seven content areas of general revelation form or provide a needed
condition for human life and experience? How is culture dependent on general
revelation?
5. What are the advantages and disadvantages of each term: general revelation, natural
revelation, and creational revelation?
6. Describe epistemological injustice. Give examples from everyday life.
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7. What is the difference between professed belief and practiced belief? Why are people
commonly of two minds, living and thinking in tension with their professed beliefs?
8. Describe religious reversals and substitute religions in your experience or your
community.
9. How do Isaiah chapters 44 and 46 form the background for Romans 1?
10. Why is everyone religious? In what creator and redeemer might you believe if you were
not a Christian?
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